noses at sober "respectability." In theaters and on the pages of sporting publications, "Americans commemorated the values of masculine disorder and violence even as mainstream society embraced restrained male conduct" (186) .
Stott has crafted his narrative around an examination of cultural confl ict between supporters of two apparently irreconcilable defi nitions of masculinity. Ultimately, I think that narrative is too tidy. Stott's rich evidence reveals a more complex understanding of white American manhood that contributes to a developing synthesis among scholars such as Patricia Cline Cohen, Amy Greenberg, Helen Horowitz, and Brian Roberts. Despite Stott's emphasis on confl ict, his evidence shows that white American men, the most powerful people in their society, did not have to choose between rudeness and refi nement. The attitudes and behaviors those standards embodied were indeed cultural resources, but they did not serve as identity categories. White men appealed to various aspects of those markers of masculinity in bids to accrue power among diff erent constituencies as the culture of the market shaped American life as never before. Stott's work suggests that we should tell the story of American masculinity through an analysis of the culture of capitalism. When men found economic independence-and the social status that accompanied it-harder to achieve, some adopted the values of a sporting culture that off ered comforting camaraderie among the "b'hoys" and permitted them to wield power over women and racial others. As Stott acknowledges, a burgeoning leisure culture and publishing industry helped well-to-do desk jockeys participate vicariously in sporting culture from the safety of theater boxes or parlors.
Jolly fellows tried to manipulate the leisure market-and the culture of celebrity that it fostered-for their own ends. Boxers such as John Morrissey and entertainment proprietors such as Henry Hill claimed the aura of refi nement for themselves and their businesses. While respectability may have been a hollow "racket," as Stott suggests, it also appeared to be a vehicle for obtaining economic success, political power, and cultural authority (273). The fact that neither Morrissey nor Hill was entirely successful in making his representation of respectability credible should not obscure the ways in which these standards of masculinity off ered white men opportunities to accumulate power at the expense of others. Evangelical critiques aside, bourgeois types did not necessarily have a beef with jolly fellowship. In fact, sporting life as lived experience and ideological discourse off ered entrepreneurs and participants the prospect of accumulating economic capital and cultural respect. Not always antagonistic to each other, rude and refi ned masculinities were (and indeed Near the beginning of Walden; or, Life in the Woods, Henry David Thoreau expresses wonder that so much attention is being paid to the "somewhat foreign form of servitude called Negro Slavery" when "there are so many keen and subtle masters that enslave both north and south." A northern overseer is worse than a southern one, although worst of all is "when you are the slave-driver of yourself," he observes. "Self emancipation even in the West Indian provinces of the fancy and imagination,-what Wilberforce is there to bring that about?" By "foreign," Thoreau meant alien to white people, not foreign to New England; he knew very well that "Negro Slavery" was once a common practice in his beloved Concord, and he tells the stories of Cato Ingraham, Zilpha (Zilpah White), and Brister Freeman and his wife Fenda, former slaves who had occupied Walden Woods within the memory of the oldest Concord residents living in the 1840s.
1
Despite the popularity of Walden since the 1890s, the sections invoking the history of these local New England slaves seem not to have registered with many readers. Elise Lemire, who grew up two miles from Walden Pond, fi nally read Walden in graduate school, discovered the former slaves of Walden Woods, and decided to write the history of slavery in "the nation's birthplace" by exploring the lives of both the African Americans invoked by Thoreau and the Concord families who once owned them (9). The result is Black Walden: Slavery and Its Aftermath in Concord, Massachusetts, a rich and absorbing account that seems to confi rm Thoreau's notion that northern overseers were worse than southern ones and raises interesting questions about "self-emancipation."
Lemire's book is one of a growing number of eff orts to excavate the history of slavery hiding in plain sight in the towns and cities of New England.
